


































































































































































































































































4 4 4 4 4
媒体としては，ほぼ完全に期待外れであったし，またその準備的な
4 4 4 4
手段としても，
こちらの望みを満たすものではなかったし，さらに補助的な機関















































































4 4 4 4 4
は弱点となりがちであり，よって可能な場合は
一貫して避けられる





































































































































with thedivineblessing tomake thewhole tribeEnglish in their language,civilized in theirhabits,
andChristian in their religion; this is thepresentplan...andhaving learned to read theEnglish lan-
guage,thesourcesofknowledgeandmeansofgeneralimprovementthenopenedtothemwillbein-
comparablygreaterandmorevariousthantheirownlanguagecouldeverprocureforthem.Assimilat-






10　...the facilitiesenjoyedbyus forpropagating thegospel throughout theworld,arevastlygreater
thanthoseenjoyedbytheapostles....Astofacilities,wehavetheadvantageoftheapostlesinallre-
spects,except thegiftof tongues.Theworld,asawhole,wasneversoopen to thepreacherof the












































gospel truth,and itcomes topass that themoneycanbebetteremployed than inhissupport.Our
brethrenintheMahrattamissionsdeclaredthattheywereunabletopointtoasinglecaseofconver-
sionamongthetenthousandpupils,whohadbeenthusinstructedintheirmissions.Ourbrethrenin
Ceyloncould recollectonlyabout thirtyconversionsamong the thirty thousandchildren,whohad
beenintheircommonschools.Lookingatthewholeworkingoftheschools,wewereledtosayin


























21　Missionsare instituted for the spread of a scriptural, self-propagating Christianity.This is their
onlyaim.Civilization,asanend,theyneverattempt;stilltheyarethemostsuccessfulofallcivilizing




omy in theemploymentofmenandmoneybecomes imperative....Themachinerywhich theyuse, is
necessarilylarge;forthisreasontheywillalwaysprefersimplicityintheiroperations....Secular com-
plications,astendingtoweakness,theywillstudiouslyavoid,sofarasmaybepracticable.（“Outlines
ofMissionaryPolicy”［1856］,inReport of the Special Committee on the Deputation to India［New
York:JohnA.Gray’sFire-ProofPrintingOffice,1856］:35-36.）







26　Oneofthemostobviousfactsinthishistoryis,ontheHawaiianIslandsthe gospel preceded civili-
zation.Atleast,theprogressofcivilizationwasmuchslowerthanthatofthegospel....Butthoughciv-
ilizationdoesnot take the lead, it follows thegospel,andnot farbehind.Adesirewasgradually
awakenedamong thenatives to improve theirhouses,and toadd to their socialcomforts.They
learnedtheuseoftools,andtomakehats,bonnets,garment,andthemorenecessaryarticlesoffurni-




on theHawaiian Islands the gospel preceded civilization.At least, theprogressofcivilizationwas



































Rufus Anderson’s Mission Theory and the ABCFM
YutakaITO
　In 19th-century Protestant missions, “evangelization” and “civilization” were usually regarded as twin 
concepts in that they should be complementary to each other. For non-Christian “natives” who were going 
to be evangelized, the acceptance of the gospel was always coupled with the material welfare of Western 
civilization. Meanwhile, missionaries considered civilization as a key element in laying the foundations for 
a thorough understanding of the gospel on the part of the converts; in this respect, the importance of pri-
mary schooling was especially stressed in order to foster a “civilizing” effect on “backward” non-European 
peoples.
　As the largest missionary organization in the 19th-century United States, the American Board of Com-
missioners for Foreign Missions （ABCFM） had been applying the evangelization-civilization principle to 
its mission activities until the 1830s, when the mission theorist Rufus Anderson came to demonstrate his 
initiative in administering the Board’s overseas operations. He challenged the conventional coupling of 
evangelization with civilization, and finally managed in the mid-1850s to introduce into the ABCFM’s offi-
cial policy his principle of prioritizing evangelization over civilization. 
　Anderson thus imprinted his name on the history of American Protestant missions: he was a leading fi-
gure in charting the course of the ABCFM’s foreign missions during the mid-19th century. The purpose of 
this paper is to analyze Anderson’s theories and strategies, along with their historical significance.
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